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PHILOSOPHY OF RELIGION 2

The Body and Soul
Introduction

1 Materialism is the view that the mind cannot be separated from the body
1 Idealism is the view that the mind is the only reality and the body is unreal.
| Dualism is the view that the mind and body both exist and are linked in some way.

Plato

Review Platods distinction between body and
make comparisons with the thinking of Hick and of Dawkins.

John Hick

Philosophy of Religion (1973); Death and Eternal Life (1976)

The soul is a name for the moral, spiritual self formed by the interaction of genes and

environment. The human is a psychophysical person with a divi ne purpose.

1 The person shall be resurrected through a divine act of recreation or reconstitution in
resurrection, rather than reincarnation as

1 The new body is not the old one brought back to life but a spir itual body inhabiting a
spiritual world just as the physical body inhabited a physical world.

1 Hick conducts a thought experiment with a hypothetical person called John Smith. Smith
disappears from the USA and reappears in Calcutta, India. He is physically identical with
the same memories, emotions, fingerprints, and so on. People would agree he was Smith. If
he died and reappeared in this world, again identical, people would agree he was Smith. If
he died and reappeared in another world with other resurrect ed people, he would be
Smith. This is called the replica theory

1 God is not restricted by death and holds man beyond natural mortality.

1 Martin Luther wrote: Anyone with whom God speaks, whether in wrath or mercy, the same

is certainly immortal.?d

@ Richard Dawkins

u W /e Selfish Gene (1976);, River
" outof Eden (1986); The Blind
Watchmaker (1995)
il Dawkins the evolutionist argues that
humans are merely carriers of DNA,
6just bytes and byt

information.d | nfor
through time, the bones and tis sues
do not.

il The belief in an immortal soul is
anachronistic and damaging to human
endeavor. Thet¥fdaven s
life force, no throbbing, heaving,
pullul ating, proto

1 Dawkins argues that myths (such as
Pl atods For margnotand

SO0l

Pl at
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supported by evidence; scientific beliefs are. Life lacks purpose and is indifferent to
suffering. There is no creator God.

| Evolution is the only rational theory. It is not our soul that guides us but our genetic make -
up. Over time, the good genes survive and the bad genes die out.

1 We are as we are because of our genetic make -up, not the efforts of our soul to guide us
towards the realm of Ideas. No soul continues, only DNA, the function of life.

1 Our sense of self and individuality is based on digi  tal information, not the soul. Our genes
are a colony of information that wants to be replicated. It is easier for this to happen in a
multi-c e | | organi sm. 0 We .aobatvelscles blindly @gdgrammzgedth i ne s
preserve the selfish molecules know n as g(&he Sedish@ene, 1976)

| The genes are found in behaviour, so the bodies acquire individuality. We feel like a single
organism, not a colony, as selection has favoured genes that co -operate.

1 Genes working together give us a sense of individual ity not the soul. The colony needs a
central control. The genetic model becomes more complex and thinks about itself as an
individual and considers the consequences of its actions.

| 60Consciousness arises when the brai onfpktethat mul at i
must include a (e 8edishGene 109%6)s el f . O

1 This | eads to heplina@andcolt dmemed Otunes, catchphi
teachings), which are heard and lodged in the brain and then imitated by it.

1 At death, we leave behind genes and memes, though the genes will quic kly be dispersed.
DNA survival brings about the body and individual consciousness creates culture. This is
the soul.

Debates about the body/soul distinction

1 Aquinas believed the soul animated the body and gave it Glossary
life. The soul is the anima, the source of all activity. It Anima:Aqui nasé v
survives death taking the identity of its body soul; the source of all

i Descartes rejected the naturalistic idea that the soul activity
gave life to the body and when it left the body died. He Memes: A replicator of
thought the relation of the  soul with the body came from human culture, which is
the connection that we could move our bodies and also passed on.

Replicatheory: Hi ¢ k 0 s

that we could experience changes on or in our bodies. )
theory that if a person

1 The body is corporeal, the mind non -corporeal. The mind is . .

h houdah d feel ‘ dthe bod vanished and a replica
where thoug ts. an eg ings are known and the body appeared in another world,
performs physical actions. nannle wnild nreciime that

1 We do not move the body as a mind steering a ship. The
soul/mind is united with the body. The soul is joined to all parts of the body and informs it.
We know that the mind is affect ed by things we do to the body, especially chemical abuse.
When we die, the soul moves on to God.

| Descartes also maintained that the body and soul were complete substances leading to a
tension between that and the idea the body is not steered by the soul.
1 Hick argues that there is evidence of the existence of a spiritual aspect of the person

that may be found in parapsychology. such as ESP, telepathy, clairvoyance, apparitions,
séances, reincarnation memories, out of body experiences (OOBE), near -death experiences
(NDE), and so on.

| The evidence is not conclusive , though it is wrong to take absence of knowledge to mean
knowledge of absence. It is not irrational to believe the self survives death in the soul. A
personal survival is a necessary condition for immortality
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Some religious texts talk about the soul, whi  ch would be an argument for a religious

believer that they exist on the basis of the authority of these sacred texts.

If a person believes in God, then it naturally extends, according to Hick, that souls exist.
It is contradictory for God to create people to live in fellowship with God if they are

limited.

1 Perry (A Dialogue on Personal Identity and Immortality, 1978) argues that souls cannot
establish a personal identity since souls are
ever existed, the y are unobservable and could never be testable. There is no evidence that it is
the same personal identity Even if the soul had passed from one temporal form to another in
the afterlife, only divine inspiration could tell for sure.

1 Perry also argues again st those who use memory as evidence. A being in the next world may have
a memory of being in the first, but memory can be misleading or even false and cannot be relied

upon.

I Gilbert Ryle (1900 i 76) (The Concept of Mind, 1949) argues that we make a categori cal mistake

b thinking that the noun O6soul 6 refers to a co

T The soul does not exist as a separate thing,
exist in a separate way. *

T Ryle opposed the du alist separation between a tangible body and an intangible mind or soul. All
references to the mental must be understood in terms of witnessable activities. The body/soul
distinction is a myth and scientifically literate people have no use of it. The soul is a name for
the set of properties or dispositions of the person.

 Hegel (17701 1831) argued that the mind imposes order on the senses and so we cannot be
certain of any physical objects. Our souls come from the underlying universal soul. History is
the de velopment of the spirit through time.

Tips for A2 exam questions
6The body/soul distinction is a myth invented

Explain the distinction formulated by Plato and his belief in an immortal soul and
reincarnation. The soul contemplates the Forms between incarnations. The
distinction expresses a belief in life beyond the physical demise of the body.

One approach could be to explain that Christian beliefs in the soul, as expressed by
people such as Hick, do not encompass reincarnation but do hold that the soul

NCcr e

moves on to |ive beyond this world. Referen

the soul.

Hi ckds evidence of supernatur al events
Hi ckds reasoning that iexstbeyondithis wagld should thee
explored as well as the religious reasons for belief in the soul once belief in God

was accepted.

Dawkinsd alternative explanation of the
considered.

S e

coul
soul

n
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Life after death

Introduction

Lif e may be disembodied (separate from the body) as Plato argued, leaving the body to corrupt on

earth, or life continues in some bodily form. Peter Geach, a contemporary British philosopher,

writes, OApart from the possi bi kmareillusiohto haeesanythope ct i o |
for life after death. | am of the mind of Judas Maccabeaus: if there is no resurrection, it is

superfluous and vain to pray for the dead. o

Disembodied survival after death

1 Descartes, Lewis and Swinburne are dualists argu ing that we exist beyond our
bodies. If people are distinct from their bodies, then after death they exist
in a disembodied state. Descartes thought this was possible.

1 H.D. Lewis argues that we detect mental processes quite distinct from
physical ones, suggesting a non-physical self. Richard Swinburne argues that
people could conceivably not be limited to using a chunk of matter for
perception, knowledge and control.

1 Descartes argues that the body is divisible, parts can be severed, but the mind is not. W e
conceive ourselves as separate from the body. Yet while Descartes may feel
he cannot divide his mind, it is not proof that it cannot be done.

1 Descartes argues that he can doubt his body but not that he exists. Norman
Malcolm argues against Descartes, sug gesting that if Descartes were right,
we could doubt that a thinking being exists, but that would not imply we were not thinking
beings.

| Swinburne argues that it is coherent to describe someone as disembodied, although Brian
Davies questions whether we con ceive ourselves as disembodied. To live means to
participate in activities, which requires a body

Bodily survival after death

1 While it may be possible for me to conceive of life in a new bodily form, it does not mean |
actually will have life with a new b odily form.

1 Hick argues for the possibility of replica bodies (see previous section ). Brian Davies
argues that he would not be content to receive a lethal injection on the basis that a replica
with identical memories, feelings, thoughts and physique wou Id exist.

| John Locke (1632 fi 1704) argued that the body is distinct from the person. A
person is a thinking, intelligent being with reason and reflection. A person can
exist in a spiritual world and can move from body to body.

| Brian Davies argues that it mi ght be the case that after death we continue
as a being that is physically continuous with what has died.

Resurrection and rebirth
Resurrection is a belief held by Christians that the body, a spiritual body, will rise again after its
deat h. T h évestdwdwill tisk again and be identifiable in the afterlife.
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il The Christian Gospels state that Jesus rose from the dead. St Paul considers this
fundamental to Christianity i pr oof both of Jesusd identity an
to fruition.
1 Jesus said those who believed in him would have eternal life. St
Paul described the new life as being with spiritual bodies. The
Ni cene and Apostleds Creeds both co
the body.
1 Rebirth is a common idea in Eastern religions. There is conti  nuity
from one life to another. The body dies but the person lives a
different life in a new body. The nature of the new life is
determined by the law of karma, by what was done by the person

in the previous life.

1 In Hindu belief, the atman (soul) moves fr  om body to body until it becomes the one spirit
or undifferentiated consciousness.
1 Buddhists hold that the life of the person is connected through the law of karma to

another life, although the soul as such does not exist. The process is linked and the
individuality that a person feels is related to the process and context. This life is
determined by our acts in the last life.

The concept of Heaven and Hell

bl In the New Testament, Heaven is a place with God where
good people go when they die after the Day of Judgement.
1 Roman Catholic theology sees eternal life as a timeless

Lo

Beatific Vision of God. On death, the person goes to Heaven,
Hell or Purgatory .

1 The New Testament speaks of Gg
I n Matthew 25, the unrigd@trealusfiared semtthe® Ddye
Parables say that no -one can return from this place.

1 Hick argues that the idea of Hell is something that humanity could achieve on earth
without the need for a reality in the next world. However, if Hell is not to be interpreted
literally, why not treat Heaven similarly?

1 Hick also argues that one could conceive of another place that is
no distance or direction from me. There could be many of these

other worlds.

Hell may be viewed less literally and taken as

the suffer ing of this life. A contemporary
way for viewing Hell is a person
determined to freely turn away from God after death. God will not
force someone to God.

1 Purgatory is a place of cleansing of the soul; a temporal

punishment for lesser sins before Heaven. A contemporary view of

Purgatory is the journey from selfishness to selflessness. Heaven is the timeless and

completely satisfying vision of God.

Is it reasonable to believe in life after death?
1 Some evidence put forward is parapsychological (or psychical) , such as near-death
experiences, mediums, and so on, though the data generated from such evidence is
contested.
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Plato argues that life is opposite to death. Death comes from life, so logically life must
come from death otherwise all would end up dead and there .

: - : 'IS THERE LIFE
would be no life. However, life and death are not attributes to AFTER DEATH?

be acquired. g |
Descartes argues that the human person/self is not divisible, a ‘;@: i‘
not identified with the body, and continues after the body. E TRESPASS HERE .q
However, there is no reason to suppose only things that have AND FIND OUT
parts will die. m‘&r g
Kant ds mor al argument for the eX|stence God

argument for life after death. However, some dispute the
existence of a moral imperative.

i Arguably, morality could make sense without the need for
life after death as it  would bring about a better world.

i Some people argue that their faith is a reason for
believing in life after death.

i Most people do not remember anything of previous lives,
undermining the argument for the soul from memory On
the other hand, some claimto recover memories from a
previous life through hypnosis, though this cannot be

tested empirically
Hick says that memory is important evidence for the continuity of the same person. If

memory is wiped at rebirth, then how can we be sure it is the same person  ?

The body is different, and possibly also the memory. The only comparable aspect is

character or dispositions, but there are many broad similarities between hundreds of
thousands of people living now and many hundreds of thousands of people living previou sly.
This, too, does not provide solid evidence.

Modern physics denies the possibility of resurrection. It seems scientifically implausible

that God could resurrect the  disintegrated body. However, this objection ignores the idea
that the body is a spiritu  al body, a new body.

Is belief in life after death an answer to the problem of evil? It seems unjust that people

are moral, have a hard life and die with no reward. The possibility of judgement and Hell
vindicates the good and punishes the bad. However, t he matter of natural evil is not
addressed by this possibility and it could be argued that the suffering is not worth the

prize of Heaven. Also, it does not explain why suffering seems to be so arbitrary fi are
people who happen to have good fortune and com fortable lives going to receive less after
death through no fault of their own?

The concept of karma, from Eastern religions, seems
to justify the evil and suffering in the world. It is

down to the actions of that person in a previous life.
However, when t he person suffering cannot
remember that past life, or is too young to
understand the philosophy of karma, questions might
be asked as to whether the system is fair. In
Hinduism, though, the question of fairness does not B!
arise as the results of karmaaren ot 6reward d‘"@'
Opuni shment &6, they are
actions according to the eternal laws of the universe.
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Tips for A2 exam questions
6lt is impossible to justify innocent suffer

3 Explain how the existence of the suffering of the innocent, be it through natural
or human evil, seems unjust.

3 The doctrine of original sin could be explored as a form of justification, or the
argument of karma, though the limitations of these ideas should also be e xplored.

3 The traditional theodicies could be explored, in which the suffering is argued to
have a purpose, enabling the individual to mature and to exercise free will, with
consideration both to Augustine and Irenaeus.

3 The extent of suffering, citing extre me cases such as genocide and child
starvation, and the fact that it seems arbitrary, could be contrasted with the view
of Hick that everything will be revealed and put right after death in the next
world.

3 Animals suffer, but Christianity does not see anim  als going to Heaven fi what is
the purpose, then, of this suffering?

Revelation & Experience and Scripture

Introduction

1 Revelation means God revealing himself to people. For some, Go ,
presence i s r ev e aworkinhthe worldo (ihg tlesiGo d & s A
argument), but in this form the revelation is of an event that seems to have
direct meaning and/or breaks natural laws. It conveys knowledge of God.

| Examples could include God speaking to Moses through the burning bush or
the Angel Jibril speakingtheQ ur 6an to the Prophet
Experience of God implies a direct sensory experience.
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Vi sions, voices and the 06numi
| St Teresa of Avila had intense and extraordinary experiences of
6heavenly communicationgd aigreoﬁl,ud
6espousal 6 of her soul to the '4
manifestations of her spiritual elevation.

1 Rudolph Otto (The Idea of the Holy, 1936)
uses the word O6numinou
the presence of an awesome power. Religion com es from a being
separate from the world.

:/') | 1 The numinous is the holy, the ineffable core of religion. Experience

of it cannot be described in terms of other experiences. Those who have a numinous

experience sense dependency on an external force greater thant  hemselves.

bl Otto describes it as, 6The deepest and most fur
sincerely felt religious emotion.d It is found
buildings and monuments. It may be peaceful or fast moving and even  violent. It can cause
intoxication, frenzy and ecstasy.

1 Visions and voices seem to break natural laws. Saul heard God speaking
to him when he fell from his horse. Moses heard a voice within the
burning bush speak to him.

bl Visions may be seen, such as the three visitors who came to Abraham.
In Western society today, talk of visions and voices draws scepticism
from most people.

Conversion experience
1 This means a change to a religious way of life because of some
experience of divine truth directly or indir ectly, such as St
Paul 8s road to Damascus experi et

Buddhads) enlightenment experiefg
| In the mind of the person, there is a transformation and a
single aim or priority replaces all others. Religious aims  become
central to the personds |ife.
1 William James (The Varieties of Religious Experience, 1902)
believed it was necessary for religi
centre of his personal energy® and i
emotions.
1 Conversion involves a recognition that the current lifestyle is wrong

or incomplete and a change to lifestyle to bring about a better way.

| Sudden conversion may not be permanent but gradual conversion is more likely to be
permanent.

| Conversion may be seen in intel lectual terms or moral terms as coming to a new point of
view.

1 E.D. Starbuck (The Psychology of Religion, 1899) said conversion may be conscious and
volitional (voluntary) and is a gradual process, or involuntary (self ~ -surrender), which may be
more sudden and which we finally surrender to.

i William James argued that some people could never be converted due to cynicism or strong
atheistic beliefs and that this was a weakness.
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Corporate religious experienc C
| Usually, religious exp eriences are private, but there are cases when
groups of people are involved. Corporate religious experience is
public.
il An individual mi ght see God or Go n
object. Such an event might involve a breach in natural law, such as
Je sus walking on water or the coming of the Holy Spirit at
Pentecost.
1 Pastor Randy Clark encountered Howard -Browne in Tulsa,
Oklahoma, and came under his influence. Clark was preaching at
Toronto Airport Vineyard Church on 20 January 1994. Following
the se rmon, people began to laugh hysterically, cry, leap, dance,
and even roar. This is seen as a result of the move of the Holy
Spirit.
1 The 6émove of the Holy Spiritd has |
tens of thousands of people have flown to Toronto to
particip ate. Afterwards, many people often become zealous and spread the activities to
other places. The 6Toronto Blessingd has spreac
world.
Discussions

| Some see conversion as part of adolescent identity crisis as it tend s to happen during that
period. It could be a way of reorganising cognitive structures, seeing problems from a
different perspective. However, there are cases of adult
conversion.

1 A psychological criticism of conversion came from Freud (1928),
who considers it as a way of revitalising the ego through a positive
internalised love object. Some suggest that people who have
conversion experiences had prior childhood problems.

1 Visions and voices can sometimes be explained through the use of
hallucinogenic drugs, such as LSD. Some religions used hallucinogens
to induce states of religious experience. Does this mean the
experience would not be God? Can corporate experiences be explained as group hysteria?

| Religious experiences are subjective and not testable by em  pirical means. Even group
witness statements are not necessarily a solid basis for evidence. Nevertheless, if
religious people are prepared to change their life and take a more challenging course of
action, they clearly believe their experience to be of di vine origin. Many things we say are
true cannot be tested or proven, such as whether a painting is beautiful, that a mother
genuinely loves her baby rather than acting as if she does, for example.

| There may be neurological or physiological explanations of  visions, or voices linked to
medical conditions, or drugs. Believers argue God reveals himself in nature and through
actions that do not break the laws of nature but are seen to have meaning: scientific
explanations do not exclude God.

1 It could be argued t hat genuinely -felt religious experiences make positive spiritual
contributions to life.
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Revelation through Holy Scripture
1 For many believers of many religions, sacred scripture reveals something of
the divine and the divine will. Most religions have sa cred writings,
though some, such as Hinduism, do not have a central single text.
| Disagreement emerges in the interpretation of scripture, how it is _ _ : N
understood to reveal God. Some believers interpret scripture literally. '
This is true of most Muslims and ma ny Christians, for example. The

truth expressed is understood to b = O I n ¢
direct meaning. Wi )

il For Mus!l i ms, the Arabic Qur dan i;'?—‘_j.;ﬂ;'iu T eal
revealed the Qurdan to the Proph y / '_ad (pt
Translations ca rry the meaning only Orthodox Jews may interpret - =T |
the Torah literally, while reform and liberal Jews might interpret L / / h

the message for modern times.

1 Many Christians argue that scripture is di  vinely inspired. That is to say the words were
written by a human bu t God, in some way, spoke through those words. Some suggest every
word was intended by God. More liberal Christians may argue that the general meaning is
Godods intention, not every word.

1 There are tensions between literal interpretations and knowledge of s cience, such as with
the case of the miracles of the Hebrew scriptures and the New Testament, as well as
matters of morality

1 Liberal religious believers often interpret their holy scriptures as divinely inspired but
with cultural and historical influences  that are relevant to the time of writing and not the
present. The authorsd own influence may al so be

1 Literalists criticise liberals for picking and choosing their interpretation. Liberal
Christians might accept the story of the resurrection but not Jesus walking on water.
Literalist Christians might argue that this picking and choosing is arbitrary and subjective.

Tips for A2 exam questions
O0Revelation through scripture is more r elnicaeblbe
Discuss.
3 You could either approach the question from the general arguments about religious
experience or the argument for Godods existe
3 You could investigate the validity of the evidence, exploring examples of specific
religious experience.
3 Arguments against from verification and psychology could be examined.
3 Links with religious language could be explored.
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Revelation i Miracle

The concept of miracle
il A miracle is held to be an action of God, or an invisible agent, which goes against the laws
of nature and has some religious meaning or significance.

bl Hume (An Enquiry Concerning Human Understanding, 1748) argues that nothing which can
happen in nature can be classed as a miracle.

i Hick argues that as natural laws are made by observing what has ha ppened, miracles are a
priori impossible. When new things are observed, the understanding of natural law must be
widened.

1 Aquinas held that a miracle was something done by God which nature could not do, or could not
do in that order, or is done in nature b ut without the usual operation of nature, for example,
the sun going backwards, a person living after death, or an instantaneous cure of someone who
may have been cured in time naturally.

bl Swinburne (Miracles, 1989) gives examples of miracles as levitation, resurrection, water
turning into wine. He notes that on its own a transgression of a natural law with no meaning is
not considered a miracle.

i R. F. Hol | and ( 6 TRelgionMand @ndesstamding, 1967) notes that coincidences
that do not break n atural laws but have religious significance can sometimes be referred to as
a miracle.

bl However, striking coincidences happen all the time. Are they all miracles and, if not, how
do you know which is which?

Criticisms of miracle made by Hume

An Enquiry Co ncerning Human Understanding (1748)

1 Hume argues not that miracles do not happen but it would be impossible to prove one had
happened. He says we must weigh the improbability of miracles against the evidence that
they occur. Rational people will rejectth e evidence.

i Rationality requires that the belief is proportionate to
the evidence. Evidence from the past supports the natural
laws. Evidence suggests humans do not resurrect or walk
on water.

q Witnesses who claim to have seen miracles cannot be
given more credence than the absence of such miracles
happening now. They are often less educated and may be
fascinated by the fantastical nature of it so they suspend
their reason.

i Hume suggests that different miracles in different

religions cancel each other out. S ince different religions have different claims to truth,

you cannot have real miracles in all of them.

Responses to Hume
il C.D. Broad (1887fi 1971) notes that Hume assumes there are known fixed laws of nature,
but science has observed exceptions to laws and o n that basis revised the laws. Hume
neglects the possibility that some of natureds



A2 LEVELRELIGIOUS STUDIES REVISION NOTES 12
il Hume does not address miracles he might witness, only the reports, which he discounts.
Are all witness reports necessarily unreliable?
| Vardy (The Puzzle of God, 1990) notes that there is more evidence of miracles today than

in Humeds ti me, such as the 74 attested miracl e
objective scientists.

1 Religions do not usually require people to believe on the bas is of miracles. In the New
Test ament , faith came first and Jesus resisted

miracles for his own aggrandisement.

| The statement that not enough people of significant education report miracles is
problematic. Howmanyexact |l y is 6enoughd and what standi ng
uneducated people are less truthful than educated ones; where is the evidence for that?
In considering other religions, Hume suggests that different miracles in different
religions are mutually e xclusive and cancel each other out. Swinburne notes that evidence
of a miracle in one religion might challenge the other but evidence of a miracle in another
religion would mean there was evidence of miracles in both religions, or one could be true,
and th e other false.

| Is it acceptable to reject the evidence of others when it goes against what is probably the
case? Thomas Sherlock notes that a person living in a warm climate where rivers never
freeze might disbelieve reports from a cold climate where they do on the same basis.

Criticisms of miracle made by Maurice Wiles
Godds Action in the World (1986)

bl God never intervenes for i ndi vi dual act s, 6t he
should be in relation to the world as a whole rather than to par ticular occurrences within
it. o g

1 The existence of individual divine acts is problematic. Why are they
so rare? Why did they not occur when terrible things happened such
as the atomic bombing of Hiroshima or the massacre of Jews in the
Holocaust?

bl An interve ntionist God is a weak idea of God. If God acts in the
world, it raises all the issues of the problem of evil. God would seem
to be arbitrary: allowing some suffering and evil to occur despite
showing the possibility of divine intervention in particular ca ses
elsewhere. E

| It is better to conceive of God as having made the world as a single creative act rather
than having to keep making small changes here and there.

Christianity and miracles
| For some believers, their religion is proved by signs and miracles, evi dence of God?d
and work.
1 The Roman Catholic Church upholds the possibility of miracles and supports the literal
interpretation of miracles in the Bible.

1 Mar kds Gospel suggests miracles do not come to
their fa ith.
il Literalist Christians hold that the stories of miracles must be taken as described and

point to a divine ruler of the universe.
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Others give symbolic or metaphorical meaning to the stories fi there is no breaking of any

natural laws.

Tips for A2 exa m questions
6Stories about mi racles are an obstacle to

Explore the criticisms of Hume and Wiles and whether the concept of miracle is

valid for modern people.

Consider the argument that miracle stories support faith by d emonstrating the
nature and power of God.

Consider the argument that miracle stori
modern people to have faith without attempting to suspend their rational disbelief.

Religious language

The via negativa (Apophatic w  ay)

T O6Apophaticd comes from the Greek word O6apop
God cannot be known in terms of human categories. God is beyond all signs and language. The
great Jewish scholar Maimonides wrote that we come nearer to knowledge of God through
negative attributes, for example, God is not limited, and so on.

1  Arguably, speaking about God in negative terms avoids the problem of misrepresenting God.

Verification

1  Logical positivism, developed from the Vienna Circle (a group of philos  ophers), looks at how
we can verify knowledge empirically .

1  The only propositions that arc knowable are those which are analytic fi a priori (through
logical reasoning, without using external empirical evidence) and those which are synthetic
(a posteriori) ( which can be proved true or false (verified) through empirical experiment).

1  The verification principle states that we know the meaning of a proposition if we know the

conditions under which the proposition is true or false. Anything that cannot be measure d
analytically or empirically is meaningless. Talk of God, art and ethics
are in this meaningless category for logical empiricists.

1 A.J. Ayer, the British logical positivist, argued that propositions of
science are meaningful as they are based on experime ntation, but
religious language is meaningless. Strong verification means there is
no doubt about a statement; for

f ai

es

hasi

exam
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T  Weak verification means there are some observations that indicate truth, such as those
about historicalevent s t hat cannot be experienced now,; for
mur dered. 8 However, the statements made by | ogi
criteria analytically or synthetically
I  Hick argues that at the point of death we will have evidence of Godds existence
perceive God. God will be shown to exist to those who already thought God did exist. He
calls this 6eschatological verificationod.
T  Weak verification supports the claim that God is creator, with evidence from the design
argument.
Falsification
1 Anthony Flew argues that religious statements have no facts
that can be proved true of false. An assertion must be subject
to change if proved invalid and yet religious assertions can have
no evidence placed before them and so cannot chan ge.
Therefore they are not valid assertions . Recently, this life -long
atheist has begun to confess that he believes a creator God
probably does exist.
1 Richard Swinburne argues that we can still derive meaning from
unverifiable stat e memoystqogme bubaftheecuphoard when we ard riot
|l ooking.d We stild!l under stand what tohi t e me
cannot verify it.
1 R.M. Hare argues that religious propositions are non -cognitive but have
meaning because they affect how people view th e world, such as the
student who believed his teachers were plotting to kill him, despite no
evidence to prove it. His behaviour was affected.
1 It can be argued that believers have a prior commitment to faith in God
and do not allow evidence to undermine it .
Symbol
1 Metaphors and symbols help bring understanding about God. Paul Tillich
(18861 1965) believes they communicate religious experiences. Arguably,
symbol and metaphor are closer to poetry more mythical and evocative of
the experience. Symbols go be yond the external world and open up levels
of reality and depths to our soul. They participate in the greater reality
| Some might argue, though, that symbols do not relate to factual

information and are meaningless as they cannot be verified or falsified.

Symbols cannot give insight to things beyond human knowledge. They cannot be tested for

accuracy Symbols relate to the real world, not beyond it.

1 Paul Ri coeur (The Metaphorical Pro
function of language is to articulate our expe rience of the world,
to give form to this experience. d 7
communicate our experience to others, forming new ways to
conceive the world.

1 Rather than suspending reality for Ricoeur, a metaphor creates a
new way of 0seei ngalityaodopeciogmesm r uct i n
understandings of God that are impossible to communicate by
the literal use of language.
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Analogy
| How can language about the physical world be used to describe God?
| Aquinas rejected the claim that religious language could be univocal
Human | ove, in time and space, 1is
beyond both.
1 Aquinas also said religious language cannot be equivocal. The words
cannot mean entirely different things. If there was no link between
the two meanings, thenwecouldk now not hi ng about
| Aquinas looked to analogy He used this comparison: the animal is

heal thy and the animal ds urine is healthy

| The health of urine and animal are different but they are connected as the animal

produced the urine. God createdtheworlda nd it depends on God, so w

goodness there is a connection between it and the goodness of a human being.

1 To say, 6God is good6d6 is analogy of attributior
person has.

| Aquinas uses the example of the sun. The effects of the sun are similar to those of God.
This example shows the remote resembl ance bet we
language about God. You would learn very little about the sun by studying a tree.

| Another analogy is analogy ofpr opor ti on: o0l know what a perfect
God is perfect, I have a notion of perfection. i

1 With both forms of analogy we are able to use language about God but cannot fully

understand the meaning of this language.

i lan Ramsey extendsanalogy He t al ks about models and qualjfie
model that we have a human understanding aboutf. W
6goodd so we can think in greater depth aneds. gegt ¢

Discussions
1 Problems in gaining knowledge about the attributes of God do not necessarily imply God

does not exist, nor do they support the possibi
1 People talking about God do not normally want to talk about God in terms of n egation.

Believers describe God in positive terms and in personal terms, rejecting the via negativa.
1 Symbols and metaphors can give more imaginative understandings of God but could be too

subjective to be of value. Metaphorical talk can be challenged by | iteral understandings.

People can say, ©6Ils God really Ilike that?d out
1 God talk can be understood as having a truth embedded in myth. Rudolf

Bul tmann, in his essay ©6NewryJmasida me
Myth, 195 3), argued that theology must strip away to get at the truth.
However, whether it is as easy to decide what is the mythological

language that should be stripped away, as Bultmann suggests, is
guestionable. In any case, it is arguable that mythological lang uage itself
holds meaning.

My t h c

Tips for A2 exam questions
60Speaking of God using symbol and analogy <cr e
Discuss.
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3 You could explore philosophersd use of symb
symbol and Aquinas for a nalogy, though any modern writers you have studied for
this could also be explored.

3 You could consider whether symbol touches the imagination more satisfactorily
than analogy; whether it offers new insights or subjective views.

3 You could consider whether t he use of symbol and analogy are only of use for
believers.

3 Symbol and analogy may be culturally determined, so you might want to argue they
can be misleading fi the symbol of God as a shepherd does not convey as much in an
urban society as in a traditional rural one, for example. There are the feminist
issues of symbol and analogy being often anthropocentric, with perhaps the need
for more feminised symbols to be included.
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RELIGIOUS ETHICS 2

Freewill and Determinism

Hard Determinism
| Hard determinism maintains that we are not free and cannot be held morally responsible
for our actions: 'All our choices, decisions, intentions, other mental events, and our actions
are no more than effects of other equally neces:s
il Predestination is a Christian view held by some Protestants that God has
already decided who will be saved and who will not, suggesting that humans
are not free to secure salvation. John Calvin (1506 fi64) descri be
eternal decree of God, by which God determine d what God wished to make
of every man. For God does not create everyone in the same condition, but
ordains eternal |l ife for some and et
1559)

1 Augustine (Divine Election, 4th -5th century) implied that God has
some role in our formation as good or bad people:

6The potter has authority over the cl a)

one vessel for honour and another for «

1 All actions have a prior cause. This challenges the notion of moral
responsibility as people do not have freedom to deliberate or
make a free choice.
bl The sense of deliberation is an illusion. Spinoza wrote:
dMen think themselves fr ee,thattheyac c o ufi
are conscious of their actions and ignorant of the causes of
t hemd ( Et reiGeometridmDernonstrata, 1674).

| Traditional understandings of the scientific world and modern
understandings of genetic engineering suggests there may be causal
relationships or strong influences between one action and another
action.

1 Determinism means t hat we are mistaken to praise some people for being good or for
blaming others for being bad as determinism calls the idea of moral responsibility into
question.

1 Determinism has been used in criminal eases as a justification for a lesser punishment
when it demonstrated that the accused was not in frill control of themselves (such as
diminished responsibility when an abused wife murders her abuser husband).

| The upbringing of a person (nurture) can affect their ability to make moral decisions,

though this do es not necessarily mean they

should not be punished.

1 Some argue that determinism undermines
# moral responsibility and the possibility for
ﬁ using words | ike 6morald
< il

offoct said, O6ought implies can,
actions as freely undertaken acti ons. If we
are not free to act, we are not morally
responsible for the act.

variables
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Soft determinism

1
1

Some acts are determined, but we have some moral responsibility for our actions.
Determinism does not rule out free will  fi the two are compatible and so moral dec isions
and moral debate remains possible.

Some of our actions are conditioned, while others have so complex a collection of causes
that they may properly be described as freely decided or willed.

Soft determinists are criticised by hard determinists for fa iling to realise the extent to
which human freedom is limited, and by libertarians for failing to realise the degree of
human freedom that exists.

Soft determinism offers an agreeable account of moral freedom as moral responsibility
and judgement is possib le.

Soft determinists have not agreed on precisely what is and what is not a determining

factor in human action.

Libertarianism

1

According to libertarianism, we are free and morally responsible for

our actions.

Human beings believe that they have self -det ermination or freedom to
act: 6By I|iberty then, we can only
according to the determinations of the will; that is, if we
choose to remain at rest, we may; if we choose to move, we i
also maydo (David HumiegHuman Enq:f.r
Understanding, 1748)

6 Man chooses not of necessity
Theologica, 1273)

Moral actions are not chance or random events but result from the values and character of
the moral agent.

Humans have a sense of decision-making or deliberation and some give in to temptation,
while others hold out.

Libertarianism rejects cause and effect as a reason for human action but does not offer

an alternative explanation for human action. It does not account for a human motive, which
has cause of some sort.

Fa
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Tips for A2 exam questions

6Unl ess we assume that everyone is free to mak
criminals.d Discuss.

3 You could explore the implications of the idea of freedom of moral choice for
moral responsibili ty; with reference to libertarianism and possibly Kant.

3 You might explain how determinism implies a lack of moral freedom as criminals
might be predetermined to offend because of nurture or nature (genetic
disposition or upbringing). Examples should be giv en to illustrate this idea.

3 If behaviour is inevitable and beyond the control of the criminal, should they be
blamed or punished? Should good behaviour be praised or rewarded?

3 The arguments of soft determinists could be included to contrast with hard
deter minists.

3 Would it be possible for society to operate without a legal system and the
presumption of some degree of moral freedom, even if it is only apparent and not

actual?
Conscience

Conscience and Aquinas
| Aquinas believed conscience is the power of

STOP SAYING THAT T

reason, a device or faculty for distinguishing PEMONZE YoU.
&2 YOU'RE A DEMON!

right from wrong actions rather than an inner

knowledge of right and wrong.

1 People basically tend towards good and away
from evil. Conscience 1is
decisionsd. (Summa Theol

1 When making a moral decision, synderesis is right

reason, an awareness of the moral principle to do
good and avoid evil, and conscientia distinguishes

between right and wrong and makes the moral // ©1004

decision.

Conscience and Joseph Butler (1692 f 1752)

T Butler stated t hat conscience is intuitive and a powerful moral
authority, the final decision -maker.
i 6There is a principle of reflectior

distinguish between approval and disapproval of their own

actions.. .this principle in man.. .is

cons ci eutlerdifteBn SerBons,

1726)

| Humans are influenced by two basic principles: self -love and the
love of others. Conscience directs us towards focusing on the
happiness of others and away from focusing on ourselves.

1 Conscience determines and judges the right /wrongness of
actions without introspection.
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f

Butler said, o6Had it strength as it had right,
would absolutely govern the world. & Conscience
by the Author of our natur e . ©

Conscience and Freud

)l

Newman and Piaget

Sigmund Freud saw conscience as guilt (The Outline of

Psychoanalysis, 1938). The human psyche is inspired by powerful
instinctive desires that have to be satisfied.

Children learn that the world restricts these desires. Humans

cr eate the ego, which takes account of the realities of the world

and society. A O6superegod interna
disapproval of others.

A guilty conscience is created, which grows into a life and power of

its own, irrespective of the rational  thought and reflection of the
individual.

The mature and healthy conscience is the egods
integrity. The immature conscience (the superego) is a mass of feelings of guilt.

The psychological account of conscience can u ndermine both Aquinas and Butler.

refl

1 Cardinal Newman wrote: 0O0Conscience
messenger of him, who, both in nature and in grace, speaks to us
behind a veil, and teaches and rul

i Following conscience was following divine law. Conscience is God

speaking to us and has wultimate au

| toast conscience first. o
i You must do what you sincerely believe to be right and are

justified in doing so even if you are mistaken.

bl However, tensions between individual conscience and moral absolutes can
occur.
| Piaget argues in The Awakening (1974) that there is a distinction between
the conscienceds deliberation of a mo a
effect, the practice is  the effective moral behaviour and it is difficult to
know at what point conscience coincides with practice.
Issues
1 Conscience may be a moral source found within the human
being, like the soul, which is distinctively human and
provides a source for guilt  and sense of moral obligation. "Conscience is the
Such an approach is challenged by Freud who argues that inner voice that
the external world forms the internal. warns us somebody
1 Conscience could be a capacity that may be developed may be wo’“ng
through moral education, but, on the other hand, may be
left underdeveloped, leaving a person amoral and Henry Louis Mencken
insensitive towards moral factors in life. This might be
compatible with Freudian interpretations of conscience.
1 Conscience could be a divine faculty that connects the person to the divine laws intuitively
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or through reason, th ough atheists would naturally dispute this possibility
Conscience may not be useful in ethics as
conscience is telling them, so conscience is difficult to evaluate.

We may manipulate our conscience to justify our actio ns. Aquinas notes that it may be
misled or misinformed, which could explain this.

If conscience is the voice of God, how do we account for situations where conscience
conflicts? Butler gives conscience ultimate authority, but some people commit horrific
crimes which they justify by their conscience.

People may not listen to their conscience correctly and may not inform their conscience,
and so make mistakes.

Conscience may not provide clear -cut moral guidance where there are conflicting
obligations or dutie s, but instead may be more of a process or reasoned judgement.

It is reasonable to consider conscience as part of the moral decision -making process.
People can act with integrity and in accordance to ethical principles important to them.
The judgement of t hose who break the law because of conscience must be moderated
between those who seem to act for accepted ethical principles, while nevertheless
breaking the law and those who break fundamental ethical principles.

Tips for A2 exam questions
To what exten tis conscience a reliable guide in sexual ethics?

21

we

ter
Ovoli
an

3 You should choose a particular topic from sexual ethics, such as homosexuality, to
discuss.

3 The tension between trusting conscience to act with integrity against the
difficulty of acting impartially in mat  ters of a sexual nature.

3 There should be a discussion of Aquinasé®o
of conscience and the danger of ignorance as perhaps illustrated when conscience
advises people to go against established moral laws.

3 Consideration sho uld be given to whether other moral sources should be used, such
as moral laws/teachings, of the situation, and consequences of actions.

3 There could be some discussion of the
are really being driven by our conscie nce or whet her that
parentsd teaching, or our own will , or

Assess critically the nature and role of the conscience in ethical decision - making.

3 Explore the different views of conscience, a s well as psychological views.

3 You could make an evaluation of ethical decision -making in relation to conscience,
perhaps with an example.

3 You could consider the limitations of conscience when informed by ignorance, as
could the possibility of developing o r refining it, and the dangers of guilt or the
desire to satisfy others overriding reason.

3 You might like to consider whether conscience alone is a satisfactory moral
authority A what about the law, religious teachings?

3 You could look at the reliability of  conscience and factors that could undermine it.

3 Give examples in your discussion illustrating the different moral dimension of

action, including consequences, situations, and intentions, as well as psychological,

C ¢

co

m
C ¢
0
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cultural and scientific influences.

Christian ethics

Sources of Roman Catholic ethics
1 There are diverse approaches to Christian ethics according to
the denomination.

bl Roman Catholic ethics are based Aqui
Law and in part on Virtue Ethics.
1 Natural Law is a key e thical theory underpinning Roman

Catholic Christianity with its emphasis on reason as a tool to
perceive Natural Law and its deontological emphasis in the
application of the primary precepts. Some acts are intrinsically
right or wrong, good or evil in them selves.

1 Conscience also plays a role for Roman Catholic ethics with
Aquinasd view that conscience reason qklng
that must be informed by prayer and worship, the teaching of “
the Church, experience, and the inner voice of the Holy Spirit.

bl The Roman Catholic Church also refers to Virtue Ethics: Aristotleds idea tha
actions determine the nature of our character e
virtues to make good behaviour habitual.

1 Sacred scripture is an important sou rce of ethical guidance in Roman Catholic Christianity
which cannot be changed. The Ten Commandments, the Sermon on the Mount, and other
key texts about Christian discipleship and behe
|l awd, which namgechuman can ch

1 The role of the person is important as well as the acts themselves.

Protestant Christian ethics
1 There are different approaches to ethics amongst Protestant
churches.
1 Reinhold Niebuhr (1892 fi 1971) applies the Gospel to social issues
t hr ough ¢ mimaey.issué i$ to derive a social ethics from the
absolute ethic of the Gospel.. .social ethics must be concerned with

Reinhold

the establishment of tolerable harmonies of life, tolerable forms of Niebuhr}

justice. 0
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1 Paul Ramsey (Basic Christian Ethics, 1950) seesChrist i an et hi cs as ©6obedie

fulfilling the | awd. Analysing ethical probl ems
means that Jesus Christ is the centre.

1 Joseph Fletcher (Situation Ethics, 1966) sees ethics as depending on the situation ra ther
than any deontological basis, and argues that the person should seek the most loving
outcome.

il More conservative Protestants offer an absolutist interpretation of Christian ethics.
Robertson McQuilkin (An Introduction to Biblical Ethics, 1995) sees the Bible as a
revelation by God of Godds will for human natur
absolute.

1 Lewis B. Smedes (Mere Mortality, 1987) focuses on the commandments, fulfilled by the
coming of Jesus, as embodying an enduring human law.

1 There is a s harp divide between those who take a deontological approach to moral norms
espoused in the Bible and those who focus on Je
constraints of laws.

| Protestant Christians have different views on current issues such as abor tion and
homosexuality. Evangelical Christians prohibit abortion and homosexual sex as acts that
contravene biblical laws, while more liberal Christians have exceptions through the
application of love.

The purpose of ethical behaviour

1 For most Christian Churches, ethical behaviour comes from a sense of obedience to God
and a desire to live life in the way that God advocates.

1 Christian discipleship is the attempt to live in a way that
imitates Christ and in doing so helps to bring about the
Kingdom of God.

| Many Christians also see moral behaviour as behaving in a
way that suits the human being. God has made humans and
gives advice on how they can live life to the full.

| There is also a fundamental sense in which moral behaviour
enables the Christiantoenter i nt o Godds king
though in itself good acts are not the critical factor. More
important are acts of repentance and a desire to do good.

Christian ethics: deontological or teleological?

| Most Christian ethics are deontological with Catholic s often seeing acts as intrinsically
right or wrong according to their compatibility with Natural Law, and, along with many
other Christians, a sense of obedience to the divine law reflected in the biblical ethical
teachings.

1 More radical is the Situationi st approach, which is both teleological, as it pursues a most
loving outcome, and relative, as it considers each situation separately with no idea that
actions are right or wrong in themselves.

| Some liberal strands of Roman Catholic ethics are personalist ~ with an emphasis on putting
the person at the centre of the moral equation rather than the act or the consequence.

1 There is also the Virtue Ethics dimension, based on Aristotle, which sees the improvement
of human character in terms of living a more Christ  -like life. Here, the focus is on
becoming more fully human.
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il Virtue Ethics is a source of Roman Catholic ethics i our moral actions determine the
nature of our character and there are desirable virtues to cultivate within.

Tips for A2 exam questions
To w hat extent is the religion you have studied consistent with a Utilitarian approach
to ethics?

3 You could start by outlining the general situation that religious ethics tends to be
focused on acts, while Utilitarianism is focused on ends.

3 You might consider how religious ethics (with examples from Natural Law or divine
command sources, perhaps) contrasts with Utilitarianism, which applies a principle
that evaluates the options, looking for the best possible results.

3 You could explore the consequences of these differences: that Utilitarianism might
be prepared to break commonly agreed rules, sacrificing an individual for a greater
good, while many religious ethical systems would not allow rules to be abandoned in

this way.
3 You might consider the exception of Si  tuationism, which seems to cross the
barriers, and Fletcherds justification

3 While happiness or pleasure is a core idea of Utilitarianism, love or compassion is a
far more important idea in some religious ethics. Cons ider the case that love can be
sought in the way Situationism claims.

t hat

Critical comments

love may be the motive o f social action but that justice must be the instrument of love in the world in which self

interest is bound to defy the canons of love at every level. . . The primary issue is to derive a social ethics from the
absolute ethic of the Gospel. The Gospel eth ic is absolute because it merely presents the final law of human freedom:
the love of God and the neighbour. A social ethics must be concerned with the establishment of tolerable harmonies

of | if e, tolerable forms of justice.d

Robertson McQuilkin (AnIntr oducti on to Biblical Ethics, 1995) sees
human nature.. .Those laws or other teachings that derive from, interpret, or reinforce one of the Ten
Commandments should thus be recognised as having enduringauthor i t y o

Rei nhold Niebuhr (An Interpretation of christian Ethics,

t

h

Environmental ethics

What is environmental ethics?

1 OEnvironmental ethicsd include
conservation of habitats, the depletion of biodiversity and
natur al resources, the ozone layer, and the effects of
pollution.

il It is concerned with our attitudes towards and impact on the
biological and geological dimensions of the planet, how that
affects humanity, and the well -being and diversity of other
forms of lif e on earth and geological systems.

1 There are concerns among many scientists that human activity is unsustainable and will
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harm the future well -being of human life, that of other forms of life on earth, and will
damage permanently theemsarthds geol ogical sys
1 A few challenge this view arguing that development protects us from the environment and
enables us to counter the extremes of weather and failures of crops.

Criticism of religious approaches to environmental ethics
1 The Judaeo -Christian Bible is ac cused of encouraging human domination and exploitation of

the worl d: 6Let them have dominioen over the
fish of the sea, and ov the fow g&f}jﬁhe air .o
(Genesis 1.26) Thomas Aquinas maintained .

that o6all ani mals are n turaII subject to mant

| Some philosophers criticise the Judaeo -

Christian tradition for placing humans at the .
moral centre and leaving the environment as ‘ & oS Ty
%OO

morally insignificant (an anthropocentric

view). %’/ . j‘ '
| Genesis makes humans dominant over the V

world and humans are encouraged to multiply r \

over it and subdue it fi the natural world ”u/l"
exists for the benefit of humans and nature

has no intrinsic value. \;e:
1 Revised beliefs and values could be proposed {"g, & ®G
that emphasise the responsibility humans @
_‘N@A

have for the earth, prioritise the
improvement in the quality of life ov  er material production, and to use material resources
carefully and protect the quality of the environment.

Defence of religious approaches to environmental ethics
1 Religious ethics are often theocentric (God -centred) as God is the underlying reason for
moral behaviour. This includes environmental ethics. They are also anthropocentric in that
Christian/agape love of neighbour is the fundamental principle for human relations as the

environment affects the quality and ease of human life, and geo/biocentric in that creation
i s émzaoddke 6 and good and therefore must be preser
il The environment i s Godods sacred creation. Hu mar

their use of the world God has made. Humans are created and their a  ctivity has worth as
part of Godds creative proc
and science are not intrinsically bad. God
works in and through nature and it is
important to God (see Psalm 19).
1 Pope John Paul Il writes that environmental
damage has come about because humans have
set themselves in place of God and tyrannised

nature, ignoringritGodds pur
1 Christians can be called to reject |lifestyles t
that force the poor into greater poverty, and that threaten the right of fu ture
generations to a healthy environment.
il Creation has value in itself and reveals God. Christianity teaches that human acts should

refl ect Godds own | ove for creation as human | i
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relationship with the natural world , damaging the balance of nature. AC hr i sti ands
relationshipwithGod i s affected by how he or she wuses

1 OWhat is wrong is a style of |ife which is
towards having rather than being and which wants  to have more, not in order to be more
but in order to spend |ife in enjoyment as

1 Humans must observe environmental justice, which means the impact of their lifestyles on

others and the world. The desire for affluence and greater wealth can dominate.

Deep ecology and some criticism

| Deep ecology is an attempt to define a secular environmental The
ethic that recognises value in all life forms, the natural systems Deep Ecology
and diversity of earth, and rejects anthropocentric ethics. Movement

1 Leopold ( Round River, 1949) called for a new ethic dealing with Ao Bdvoidicciony Arithology
humans®6 relation to | and and t he

upon it. He sought to enlarge the boundary of the moral
community to include soils, waters, plants and animals, or
collectively t he land.

| Leopold says: OA thing is right
integrity, stability and beauty of the biotic community It is
wrong when it tends otherwise. d

FEdited by

1 Arne Naess and George Sessions (06BASTE"PTincipl

Ecol ogy, 68 Ec op hle84)pwmget that all Meowas intrihsically valuable,
irrespective of its usefulness. They argued

Cr ¢

pres

an €

t h

fal)

integrity of the biosphere for its own saked,

1 Some extend this to include na tural objects or systems, arguing that all organisms and
entities in the ecosphere, as parts of the interrelated whole, are equal in intrinsic worth.

1 J. Lovelockds hypothesis sees the ecosystem as

moral deliberation (Gaia: A New Look at Life on Earth, 1979).
1 Singer (Practical Ethics, 1993) maintains that while life forms can have value as part of
the diverse interrelated geophysiological structure of the planet, only sentient life has
intrinsic value. Other organisms cannot truly be said to desire to flourish or have
experiences.
1 Singer believes Lovelockds use of the Greek
the earth a consciousness which is not there.

Critical comments

Kakadu Nati onal Par k, in Australiads Northern Territory
supporting a rich variety of life. It contains species found nowhere else, such as the hooded parrot and the pig -nosed
turtle, which are endangered. Kakadu affords aesthetic enjoyment and recreational and research opportunities. Many
think it is a place of immense beauty and ecological significance. It is of spiritual significance to the Jawoyn

aboriginals. Kakadu is also rich in gold, platinum, palladium and uranium, which some think should be mined. If this
happens, then, environmentalists claim, aesthetic, recreational and research opportunities will be reduced, the beauty

of Kakadu will be lessened, species will disappear, eco logical richness will decrease, the naturalness of the place will

be compromised and the spiritual values of the Jawoyn discounted. Mining already goes on in the Kakadu area and

there is pressure to allow more. Should more mining be allowed? Should any min ing at all be allowed? (Robert Elliot,

6Environment al Ethics,6 in A Companion to Ethics, 1997)

Go
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Tips for A2 exam questions

How far would you agree  that environmental issues are more of a concern to a

religious believer than to a Utilitarian?

3 You could consider the potentially destructive ends that misuse of the environment
might lead to and how a Utilitarian should react, as Utilitarians should consi der the
greater good.

3 You may also consider that a religious believer may feel very protective of what
s/he sees as a divinely created world, which must be protected as it is.

3 Alternatively, you could explore the idea that the believer sees the world as
cr eated for him/her to use, with no concern to allow the natural world to be
protected for any other reason than service to humanity.

3 You might also explore the idea that a Utilitarian would only see the world as a
resource for humankind and not consider any natural feature as anything other
than a resource.

3 These different arguments could be considered in relation to the arguments from
religious environmentalists, deep ecologists and the other arguments discussed

above.
Sex and relationships

Christian app roaches to sexuality

1 Early Christians saw celibacy as a holy state.
imminent, bringing with it the end of the world, so marriage and reproduction were no
longer thought necessary Also, Jesus did not marry and St Paul  recommended celibacy for
all who could withstand the temptations of the flesh. The Roman Catholic Church requires
celibacy for its priests. Most other Christian denominations do not.

1 Most Christian Churches envisage sex as a practice exclusively for those committed in
permanent loving relationships. Sex outside marriage, adultery, masturbation, and
homosexual sex may be seen as sinful either because of biblical statements or Natural Law

ethics.
1 Genesis relates sex to having children. Natural Law sees repro  duction as the only purpose
of sex and contraception is forbidden for preve
| Christianity traditionally identified the purpose of marriage as fidelity to one another,
procreation and union of the parties. Recently, a greater emphasis has been given to the
uniting element of marriage. The Anglican Chur c
l ove for |1 oved.

1 Jack Dominion (Passionate and Compassionate Love, 1991) believes that a new definition or
description of sex is needed; one that se es sex as a personal expression that
communicates recognition and appreciation, confirms sexual identity, brings reconciliation
and healing, celebrates life, and is a profound way of thanking each other for the loving
partnership that they have.

Other app roaches to sexuality
i Contemporary presentations of sex emphasise a libertarian and contractarian ethic i sex
is morally permissible if there is mutual agreement or consent between the participating
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parties. Sex is not linked with marriage or reproduction. Freedom and autonomy preside.
| Libertarians may adopt the harm principle and observe that no harm is done to either
party or other third parties: O6My freedom must

1 Adulterous sex harms the betrayed spouse, so the actis  wrong.

il This view celebrates sexual liberation embracing freedom and endorses a more tolerant
and permissive attitude towards women, homosexuals and sex outside marriage generally

1 Feminists criticise both the traditional Christian approaches to sexuality an d the liberal
ones. Christian approaches rest on a defined cultural role for women, that of the child
bearer, wife and submissive. This disempowers women, restricting their status in society
and socialising them to meet the desires of men.

il The Hebrew and Greek view of women has meant that for
centuries they have had little access to politics, wealth and very
little free choice. Sexual behaviour assumes male dominance and
female submission i most sexual crimes are committed against
women.

1 Liberal approaches to sexuality are criticised by feminists
because these approaches assume a level playing field between the
sexes. Feminists argue that women may not be as free as men to
enter sexual relationships due to their oppression by men.

bl The feminist Catharine Mac kinnon (Feminism Unmodified:
Discourses on Life and Law , 1987) argues that sexuality must be
re-imagined and remade before moral sexual relationships are possible. Until this is done,
sexual activity is immoral.

Christianity and homosexuality
| There is a growing belief that there is no moral issue about same  -sex relationships beyond
the issues that apply to heterosexual relationships, and yet prejudice against homosexuals

exists, as seen in the nail bombing of a gay be
bl Homosexual acts were once crimes in the UK and homosexuality was considered a mental
illness. In medieval times, homosexuals were burnt at the stake.
1 Christianity has traditionally seen

homosexuality as wrong because there is no
possibility of life from the act ( Natural Law),
because it is outside marriage (only sex in
marriage is permissible), and because of
specific Bible passages, which imply a divine
prohibition.

1 Biblical texts are used as a basis for the
condemnation of homosexual
lie with a man as with a woman: that is an
abominationd (Leviticus 18
punishable by death (Leviticus 20.13). St Paul
describes people engaging in same sex sexual
acts as O0dishonouring thei
statement is often cited to justify

condemnation of gay relationships.
| The worl dwide Anglican community stated that ¢t}
and the blessingofsame -s ex uni ons cal l into question the &



